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yond dispute, but I cannot see that this necessarily implies that they are 
included in a Universal Consciousness, or even that such a conscious- 
ness exists. Such a reflective consciousness is not necessary to consti- 
tute truth. The twelfth lecture is the most important and original part 
of the book. He here applies his idealistic theory to the problems of 
cosmology and freedom, and the treatment is highly suggestive. Facts 
which belong to the world in space and time, and to which we apply the 
categories, he calls the " World of Description." The world of spiritual 
facts on the other hand which is not subject to the categories of the 
external world, he denominates the " World of Appreciation." " What 
I see and describe is simply the physical, the phenomenal aspect of the 
inner and appreciative life." The mind does not influence the body, 
but the body is only a translation of the mind into the describable lan- 
guage of space. It is to be hoped that the author will work out the 
results which are only indicated here with more fulness. His solution 
of the problem of Freedom is, in the condensed form in which it is here 
presented, very difficult to understand. " As parts of an eternal order 
we do not indeed choose this thing or that in time, but help to choose 
out and out what world this fatal temporal world shall eternally be and 
have been." These seem like words without meaning, but it is doubt- 
less unfair to criticise such a general indication of position. The last 
chapter of the book is a discussion of the moral order of the universe, 
and the rational attitude towards life. Professor Royce is no shallow or 
sentimental optimist, who shuts his eyes to the real evil of the world. 
The only optimism worthy of a brave man is that which recognizes sin 
and evil as a part of the real world, and yet wills that these shall be 
overcome, with a faith that the Infinite Spirit upon whom the world 
depends is rational. In conclusion, I would like to call attention to the 
excellent workmanship and attractive form of this book, which add not 
a little to its charm. j E Creighton . 

Der menschliche Welibegriff. Dr. Richard Avenarius, ord. 
Professor der Philosophic an der Universitat Zurich. Leipzig, O. R. 
Reisland, 1891. — pp. 133. 

The problem this book faces is the old one of a principle which unifies 
the subjective and the objective elements in experience : the author says 
the means by which he tries to solve it have some claims to originality 
but not to novelty. Dr. Avenarius says that a knowledge of his Kritik 
der Reinen Erfahrung is necessary with a view to a judgment upon this 
volume, but is not indispensable to its understanding. The real point 
that Der Menschliche Weltbegriff tries to answer is whether or not the 
systematic study or examination of our experience necessarily leads to 
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dualism, say the dualism represented by the antithetical schemes of 
Idealism and Materialism. A person who is convinced of the utter 
unfruitfulness of philosophical idealism [Idealism, our author suggests, 
comports itself only too well alongside of practical realism, and under 
circumstances of even Materialism] may simply neglect the initial posi- 
tion of an idealistic epistemology about immediate subjective conscious- 
ness (not such a baneful position in Psychology as in Epistemology), 
and resolve to study experience without a presupposition of any kind. 
Dr. Avenarius himself adopted the plan of regarding the facts of experi- 
ence and knowledge as they are attested to by the individual, purely 
from the psycho-physiological standpoint, to the neglect of all special 
epistemological investigations and criticisms of metaphysicians. He 
found that the world-conception which satisfied the world-problem must 
be a conception whose content is pure experience. But scientific study 
may lead to the belief that all we know is what is within our conscious- 
ness ; i.e. may lead back to the point of departure of Idealism. How is 
it then that one seems to take to Realism to get away from Idealism, 
and then to be led by Realism to the same dualism of what is within 
and what is without consciousness which the Idealist tries to explain 
away ? Is the world so made that only to superficial contemplation or 
unreflecting consciousness does it appear to be one and without contra- 
diction, but to accurate, earnest thinking, contradictory and illusory? or 
is the world at bottom one and without contradiction and is the resolute 
thinker misled by an evil spirit into circular reasoning? In the first 
case, wherein is the inevitableness of the contradiction ; and in the sec- 
ond, what is the evil spirit that misleads? The turning-point of the 
reasoning by which Professor Avenarius seeks to answer these questions 
is a criticism of what he calls introjection (Inlrojektion, Beilegung, Einle- 
gung), that is, of the introspective standpoint, the separation of self from 
the world and from fellow-men on the part of all men ; he studies and 
develops what this really means and how it comes about and how it is 
possible, and then tries to answer the question whether this introspection 
or anything else necessitates us to change our preliminary world-concept. 
He finds that neither introspection nor anything else leads us to change 
our natural world-concept. Our natural world-concept (which he had 
determined must be a realistic one) is simply that of Variationserschei- 
nungen — changing content. This reminds one of the Ionics. We have 
given us, he says, (1) experience, (2) hypothesis; experience is das 
Vorgefundene, and hypothesis is the meaning (Deututig) or value attrib- 
uted to any experience or any element of experience by any consciousness. 
The subject finds that other individuals (1) have got experience, (2) at- 
tach values to experience just as he does himself, and we have therefore 
to make the assumption {empiriokritische Grundannahme) of the qualita- 
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tive similarity of other men with one's self. The I-experience and the 
environment-experience (Umgebungs-erfah.) mutually involve and belong 
to each other ; that is, in a word, this co-ordination that accompanies all 
experience in which that which is called ' I ' is a constant member, and 
that which is called ' tree ' or ' fellow-man ' is a varying member, is the 
principle of our experience ; Professor Avenarius calls it die empirio- 
kritische Principal ko-ordination. Thus the great fact of experience, 
the world-formula, is constancy through variation ; this, though, agrees 
exactly with the natural world-concept — Variationserscheinungen. In- 
trojection, then, does not lead us to a dualism or to a rejection of the 
world-concept that is formed by experience. The book is excessively 
hard reading, for the reason is unfolded in a series of paragraphs whose 
only connection beyond their numbering is the arbitrary, conquering 
march of the author's thought, which, too, is condensed, technical, and 
symbolical [mathematical formulae abound in it]. The tone of it is that 
of a Selbstbcfreiung, as is admitted in it, and it is hardly, therefore, to be 
treated as a didactic exposition of any kind. We have really before us 
a systematized phenomenology of knowledge in its transition from naive 
realism in which object and perception, being and thought, are not 
distinguished to self-consciousness or reflected knowledge, through the 
discriminative work of the logical understanding and the hypothetical 
constructions of the imagination as seen in different stages of human 
culture. The thought is undoubtedly masterly but too technical and 
idiosyncratic to induce the ordinarily diligent reader to follow it through 
all its mazes and over all its hard barriers ; the merit of it lies in its 
combination of the critical and the empirical modes of philosophizing. 

William Caldwell. 

Philosophic der Arithmetik. Psychologische und logische Un- 
tersuchungen. Von Dr. E. S. Husserl, Privatdocent der Philosophic 
an der Universitat zu Halle. Erster Band. Halle-Saale. C. E. M. 
Pfeffer (Robert Strieker), 1891. — pp. xvi, 324. 

We have here the first volume of what promises to be a very thorough 
and detailed account of the philosophy of arithmetic. The present 
instalment is a valuable contribution to the understanding of the funda- 
mental concepts underlying the science of number. The undertaking is 
a significant one, if only in the sense that it marks a new departure in 
logic. Hitherto the modern tendency to specialization has not appeared 
in this department, works on logic contenting themselves with a meagre 
account of the philosophy of the sciences. Dr. Husserl describes the 
field of his research as a circle within many circles, and directs his 
attention to the principles of a single science. 



